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SPIRITAN
NEWS
CONGREGAZIONE DELLO SPIRITO SANTO -

CLIVO DI CINNA, 195 -

00136 ROMA

IN THIS ISSUE
EVENT: Spiritan Meetings 1981-82.
DOCUMENTATION: Eucharist and Mission.
NEWS: Decisions of the General Council - Generalate
Team - Enlarged General Council - Generalate
Community - Central African Republic Puerto Rico - Jubilarians - Our Dead.

Event:
SPIRITAN MEETINGS 1981-82
Of the meetings that will be taking place in the
Congregation during the coming year, the most important will be that of the ENLARGED GENERAL
COUNCIL, which will be held at Carcavelos (Portugal)
from 20 to 30 May 1982. Its composition will be
in accordance with the new rules laid down in SL,
222-223, with Provincials no longer being automatically members and a maximum participation
of 35 (cf. p. 4 below).
Holding their Chapters this year will be: the
Provinces of France, Ireland, Holland (the three largest
Provinces, accounting for 60% of all Spiritans), USA
East and West, England and Belgium, and the Districts
of Brazil South-East, Gabon, Kongolo and Sierra
Leone (there may be others as. well, but the above

Apart from these meetings,
electlons or appointments
will be taking place for
the PROVINCIALS of:
Trinidad
Holland
France
England
USA East
Ireland
Belgium

and for the PRINCIPAL
SUPERIORS of:
Southern Africa
Ghana
Douma
Amazonia
Brazil Central
Brasil South-East
Reunion
Sierra Leone
Bagamoyo
Gabon
Gambia
Cape Verde
Makurdi
Senegal

CARCAVELOS, where the 1982
Enlarged General Council will be held.

are those that have so far been brought to the
notice of the General Secretariat).
The annual regional meetings of Major Superiors
will also be taking place, with, for the first time this
year (as requested by SL, 217), a meeting of the
Provincials of Europe.
Other meetings foreseen
concern the preparation of the new Constitutions, the
Spiritan Studies Group, and Formation, and there
are also the meetings of missionaries home on leave
that have become traditional in certain Provinces.
The following is the list of meetings that have
so far been fixed for 1981-82:

OCTOBER

2-4 (Toronto): North American Spiritan Educators' Conference,
and blessing of the new Francis Libermann High School, Toronto.
Meeting of North American Major Superiors.

NOVEMBER

8-11 (Gernert, Holland): Meeting of European Provincials.
16-20 (Pittsburgh): North American Spiritan Formation meeting.
District Chapter of Braz/I South-East.

DECEMBER

14-16: General Assembly of Spiritans in Sierra Leone.
28-30 (Pittsburgh): Spiritan Studies Group.
Enlarged Council of District of Kongo/o (Zaire).

JANUARY

Major Superiors of West Africa.
25-31: Major Superiors of Indian Ocean.

FEBRUARY

(Libreville) Gabon District Chapter.
(Douma, Cameroon) Major Superiors of Central Africa.
Major Superiors of East Africa.

MARCH

1-13 (Rome): Committee for the new Constitutions.

APRIL

26-30 (San Antonio): Provine/al Chapter of USA West.

MAY

Dutch Provincial Chapter.
.
20-30 (Carcavelos, Portugal): ENLARGED GENERAL COUNCIL.

JUNE

24 June-14 July (Chevilly): French Provincial Chapter.
27 June-10 July: Irish Provincial Chapter.
(Pittsburgh): Provincial Chapter of USA East.
Major Superiors of Brazil.

JULY

English Provincial Chapter.
18-25: General meeting of those involved in formation ..

AUGUST

Belgian Provincial Chapter.

Documentation : EUCHARIST AND MISSION.
The International Eucharistic Congress at Lourdes In July this year was
an occasion for reflection on the Eucharist throughout the world. The Documentation on • Eucharist and Mlaslon' that we summarize here Is taken from
Eucharlstie lnter-Eglises, 1980, Issued by the 'Centre de Recherche Theologique
Mlsslonnalre' (5 Rue Monsieur, 75007 PARIS). It gives an account of experiences
In a few countries of Africa and Asia, and the authors of the publication
regret that they were not able to discuas Latin America. As the original text
runs to 45 pages, our treatment here Is necessarily schematic, limiting Itself
to a few extracts, and we have had to omit completely two of the countries
discussed (Upper Volta and Japan), as well as the final critical analysis.
Right: Composition in stone of Last Supper.

BURUNDI: An ancient and modern ministry: giving Communion.
The ministry of giving Communion is not a new one.
It existed in the early Church and is found in many countries
today. But it has been developed in a particularly interesting
way in a deanery of 150,000 inhabitants (mostly Catholic)
in Burundi, comprising 120 small and scattered communities.
The givers (basangizi) of Communion are not chosen
in a haphazard way. It is the community, not the priest,
that picks them, on the basis of their edifying lifestyle,
and it is not necessarily the catechists that are chosen,
but those who are considered most worthy to be bearers
of Christ. In schools it is the students who make the
choice. The choices, on the whole, have been excellent.
The priest or the bishop, when they visit the village, ratify
the election and meet the basangizi, who are then recognized by the community as invested with a special
ministry. They may be fairly numerous: one of the deanery's
five parishes has 52 of them, dispersed among the hill
villages.
It is an important ministry, that of re-enacting the
gesture of Jesus on the eve of his death and giving his
Body as food. We have moved away from the expression
'distributing communion', as if it was a question of
something rather than Someone. It is a gift, the Gift of
God, and simple African countryfolk are rediscovering
St. Thomas Aquinas's theological intuition that all power
over the Eucharistic Body of Christ entails also a duty
of service to his Mystical Body.
The basangizi are responsible first of all for the
custody of the Blessed Sacrament, which can be left only

where there is someone responsible for guarding the
tabernacle. They train the people, especially the young,
in respect for the real presence of Christ and organize
ceremonies of exposition and adoration of the Blessed
Sacrament. On Sundays, they help the priest to give
Communion in the large parishes, at Masses attended by
up to 4,000 people, while from small communities where
the Blessed Sacrament is not reserved they will walk, for
over an hour each way, to a church to get the hosts
to bring back to their faithful. During the week they bring
Communion to the sick and the old.
It is a much more committed ministry, therefore, than
that of simply helping the priest to distribuite Communion
at a Sunday Mass. It is their whole life that is committed
to the service of the Eucharistic Lord and his scattered
followers.
There is no remuneration attached to this
service, and it is not merely a liturgical one. Liturgy touches
and transforms daily life. Those who give Christ cannot
dissociate themselves from the daily problems of his
members: There are consequences for one's personal
life:
"Recognize your Creator and Saviour in the one whom you
bear. It is not something but Someone that you give. Give
yourself, along with Him, for your brothers. And take care of the
Body of Christ that you yourself are. Remember the words of
St. Paul: 'Your members are the Body of Christ'. Be pure in
body, generous and good. Let Christ grow in you. And, if you
are responsible for the Body of Christ, you should join others
In combating anything that makes the members of Christ suffer:
Injustice, ignorance, impurity, discord. Live up to the greatness
of your ministry. "

SUDAN: Eucharist and the development of community.
Christians are a minority in our area (in northern
Sudan), which is almost totally Muslim.
Most of the
Christians are young men who have come from elsewhere
to work in the area and who, being from different tribes,
have to use Arabic, which is a foreign language to them,
in order to communicate with each other. Our eucharistic
services are very ecumenical, · with many non-Catholic
Christians taking part, and even non-baptized sympathizers.
There are few women, perhaps because of the social environment, in which it is the men who pray together in the
mosques and squares. Christian women also feel obliged
to wear veils like the Muslim women .
In our community services, everybody, including the
priest, sits on the floor, as is done for normal meals. There

is no table. Poor in everything, even in our knowledge
of Arabic, we help out each other. When the speaker
fails to find the proper word, the others join in to help,
and the homily quickly becomes an open discussion. To
make the liturgy of the word more easily understandable,
we often omit the first readings to concentrate our prayer
and reflection on the gospel.
We would like to decentralize responsibility for the
community and share it with all, but it is difficult to find
leaders and give them a proper training. Most of the
people in our group work twelve hours a day six days a
week. We are only just beginning, and still have to work
out how best to live and worship in community.

ZA"iRE: Eucharistic celebration and African culture.
There is still an obvious discrepancy between African
culture and the expression of Christian faith and worship.
Vatican II opened the way for the . vernacular, local vest-
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ments and local music. But as time goes on one realizes
that these changes have been superficial and that there
remains a whole deeper level that still has to be taken

into account: a network of symbols and associations.
The very fact of translating means the building of bridges
between two cultures.
The Zairean Mass Rite was drawn up in 1969 by a
team under the direction of the Bishops' Conference. The
structure of the Mass remains the same, except for the
penitential rite and the kiss of peace, which come before
the offertory. But the general tone of the Mass is different
from that of the Roman rite: there is greater expression
of the joy of adoring God with one's whole being. Young
boys are no longer used as Mass servers_, for, in Zaire,
important events in a community are celebrated by adults.
The processions are done with ritual dance steps. · The
rite tries to respect our way of holding assemblies and
discussions: there is no monologue; incomplete phrases
are declaimed and the people take these up and complete
them. The priest is clothed with the insignia of a chief,
as chiefs are considered in our culture as having special
contact with the supernatural. And the ancestors are
invoked - in a rather tentative way, but we feel that we
should go still further in this direction, for the veneration
of ancestors is a key element in African culture. We
are looking for a way of bringing this element into the
Mass, while safeguarding its central reference to the death
and resurrection of Christ. The Mass should remain a
memorial of Christ's passion, but a memorial that reaches
the African in his entirety, with his history, his background,
.
.
his ancestors.
An unresolved problem is that of the eucharistic species.
This is a stumbling block at the moment between Rome
and the Churches of Central Africa. Theology in Western
Europe developed in a society in which bread and wine
are normal food and drink, and it is unthinkable for many
Westerners that anything else could be employed for the
Eucharist. But wheat and the grapevine do not grow here,
and flour and wine have to be imported. They do not
automatically signify food to local people, who have to be
told explicitly that they are for eating and drinking .
We shall be told: "It is not by chance that Christ
was born in a Mediterranean country; we have to use what

He himself used. The incarnation took place once and
for all; the Eucharist is such a fundamental symbol for the
Church that it cannot be changed; the unity of Christian
worship depends on it. "
Certainly it .was not by chance that Christ was born
a Jew. But what was God's plan? Was it to make us
all Jews? to have us circumcised? to make us members
of a synagogue? or rather to make us his children, his
adorers in spirit and in truth? The Council of Jerusalem
gave an early answer to that. Can the liberty taken by
Jesus and his Apostles with regard to Judaism, and
inherited by the Western Church, not be passed on to
other cultures that enter the Church? Must Africans and
Asians contim,1e for ever to import wine and wheat, along
with the categories of Greco-Roman thought that were
Christianize_d, and the models of prayer, religious life and
marriage that were developed in the West and presented
as 'universal Christianity'?
The essential thing in the Eucharist is not bread and
wine but the death and resurrection of Christ, pre-signified
at the Last Supper. Why couldn't a host made of cassava,
millet or rice, along with a cup of local wine, be offered
to the Lord as what earth has given and human hands
have made, for Him to make his paschal meal from it?
What sort of God is this who, coming to visit his people,
brings along his personal lunch basket instead of eating
what they offer Him, and refuses to take part in their
history and culture? Could this be the God of Jesus, who
made himself poor among us, who appeared to the pilgrims
of Emmaus, accepting the meal that was offered Him but
giving it a quite different meaning?
Some will say that this is not the true spirit of faith,
but we cannot close our eyes to this grave problem for
the future of Christianity: Is the Church of Christ really
a meeting-place for all cultures? Or is it rather a place
for the subjection of other cultures to a Mediterranean
one, Christianized though it may be? To those who object
we would put this question: Is it for love of us and of
God that they oppose our development of a local Eucharist,
or is it a sort of blind defence of tradition?

PAKISTAN: Eucharist and evangelical witness of a minority community.
The Church in Pakistan is a young one, and it projects
the image of a poor community.
In a population of
75,000,000, the 800,000 Christians are second-class
citizens.
The Eucharist should bring people together, and this
has led us to deepen our relations with Muslims. We
have begun to. associate ourselves with their religious
festivals. We decided recently, with our students, to fast
with the Muslims during Ramadan, and we hope eventually
to be able to integrate their feasts into our own Eucharistic
celebration.
In the same spirit, we keep no alcoholic
drink in the house and refrain from eating pork. We are
developing prayer forms inspired by the sufi tradition, for
it is close to our own mystical tradition and there are
possibilities for mutual enrichment.
Many Christians are looked down upon here because
of _the menial work they do. The Eucharist should lead
to greater respect for them. Already they are being invited

to the homes of better-off Christians, sitting at table with
them to share the same meal, and being called by their
personal names. They must be freed from all forms of
oppression .
The Church in Pakistan is called to give witness to
the Eucharist as a minority community. Its role in the
Muslim world is that of a humble servant - a difficult
role, for the concept of a servant Church is not liked,
associated as it is with that of manual work and of the
despised condition of so many of our Christians. In the
eucharistic celebration the Christian can understand that
to die and rise again means that a Church emptied of
power and prestige can be filled with God's life and become
a living sign of the Gospel in the world. It does not
threaten anybody, but is rather an invitation to the Christian
and Muslim communities to sit down together, .to seek
God in the world of today, and to join in a hymn of
praise: "Allah is great".

INDIA: The Eucharist and Indian culture.
Everything used in the celebration of Mass was
previously imported from the West.
Now, instead of
candles, we use the traditional tall bronze oil lamp with
five wicks; the altar is a small table less than a foot high,
and one sits, not stands, at it; the angavastra, a coloured
shawl worn over the alb, has replaced the chasuble; and
instead of genuflecting one bows with joined hands.
There is no kissing of objects.
The question often arises as to whether bread and
wine could not be replaced by rice biscuits and milk.
Although there are sound practical and theological reasons
for not introducing · such a change at -the moment, it
remains an important question for India, where wine always
has to be imported and where alcoholic drinks are frowned
upon by many pious Hindus.
The new rite draws on traditional sacred texts and

uses Indian religious terminology and modes of thought.
By referring to traditional attributes of · God: Sat (truth),
Sit (knowledge), Ananda (happiness), links are established
between the rich heritage of the Upanishads and the
New Testament.
They express God's absolute independence: He exists by himself (Sat), in himself (Sit) and
for himself (Ananda). Theologians see here a parallel
with the Esse, Verum, Bonum of the Scholastics. But it
is probably because of such Hindu terminology that this
new eucharistic prayer has not yet been approved by
Rome.
Adapting the Mass to typical Indian piety is not easy.
The religious temperament of India is marked by contemplation and serenity, and this comes across at an Indian
Mass. It could be a source of enrichment for the Church
as a whole.
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N EWS
Decisions of the General Council
The General Council appointed:
- on 4 May, Fr. Jean-Claude JAQUARD (France) as novice
m·aster for the future Foundation of the Indian Ocean,
beginning on 1 August 1982;
- on 11 May, Fr. Oliver ELLIS as Principal Superior of
Kenya, for a second term starting on 24 May 1981;

confirmed:
- on 16 June, the election of Fr. Gaston GAUTHIER as
Principal Superior of Martinique, for. a third term starting
on 30 July 1981;
- on 28 August, the election of Fr. Christopher PROMIS
as Principal Superior of Kilimanjaro, for a second term
starting on 26 June 1981;
- on 28 Au.gust, the election of Fr. James OKOYE as
Provincial of Nigeria East, from 21 August 1981;
- on 28 August, the election of Fr. Maurice GOBEIL as
Provincial of Canada, from 27 August 1981;
authorized:
on 3 June, the opening of a novitiate at Helmshore
(England);
- on 28 August, the opening of novitiates at Coimbra
(Portugal) and Cacuso (Angola).

Generalate Team
Plenary meetings of the General Council will be held
in Rome from late September to early November. From
11 . to 17 Oct. the Council will be on retreat at Assisi,
with Fr. Claude TASSIN (France) as animator. The next
plenary meetings of the Council will be in March 1982.
From November to February the following VisHs will
be made:
- Fr. GENERAL: Ghana (12-22 Nov.); Angola, Zaire, Zambia
(4 Dec.-10 Feb.); Switzerland (20-28 Feb.);
- Fr. GROSS: Pakistan (16 Nov.-6 Dec.); USA East (all
Jan.-Feb.);
- Fr. TORRES NEIVA: Brazil, Paraguay (15 Nov.-26 Dec.);
Switzerland (10-28 Feb.);
- Fr. EZEONYIA: Ghana (12-22 Nov.); USA West (1 Dec.15 Jan.); ..
- Fr. TRACHTLER: USA East (all. Jan.-Feb.);
Fr. BEVAN: Portugal, Switzerland (15-30 Nov.); USA West
(1 Dec.-15 Jan.); Puerto Rico (16 Jan.-19 Feb.);
- Fr: DE BOER: Zaire (all Dec.-Jan .); Zambia (1-15 Feb.);
- Fr: DALY is still convalescing in Ireland.

Enlarged General Council
The 1982 Enlarged General Council will be held at
Carcavelos (Portugal) from Ascension Thursday to Pentecost
Sunday (20-30 May). Apart from the eight members of
the General Council, the following will be invited to take
part: 12 Provincials: 7, to be elected, from Europe and
3 from North America (including Trinidad), plus those of
Nigeria and Angola; 10 Principal Superiors: Indian Ocean 1,
Brazil 2, Central Africa 2, East Africa 1, Kongolo 1, Caribbean
(except Trinidad) 1, West Africa 2; 4 special groups: Pakistan,
Paraguay, the East African Foundation and the Brazilian
Foundation - a total of 34 participants. (Decision of the
General Council, 1 June 1981 .)

Generalate Community
- Fr. Michel KIEFFER (France) took up his appointment
as Local Superior on 1 Sept. His predecessor, Fr. Alphonse
GILBERT, will be in USA East till the end of 1981, and
will work after that for the promotion of Libermann's spirituality in the Congregation.
- Fr. Edward CORCORAN (Ireland) took up his appointment as General Secretary on 1 Sept.

- Fr. Armand BURGHARD (France) has been appointed
to the staff of the General Secretariat, from 1 Sept.
- Fr. Louis VIENNE (France), Archivist at the Generalate,
has gone to France for a year of 'recyclage '.

Central African Republic
On 2 July, His Holiness the Pope appointed Fr. Michel
MAITRE, C.S.Sp., as Bishop of Bambari. Bishop MAITRE,
53, has been in Centrafrica since 1954 and has been
Vicar General of Bambari since 1970 and Apostolic Administrator of it for the past three years. At his episcopal
ordination in Bambari on 27 Sept., Fr. Pierre HAAS,
Provincial of France, represented the General Council as
well as the French Province .

Puerto Rico
More than 700 people assisted at the first profession ceremony
ever held by Spiritans in Puerto Rico, when three young Puerto
Ricans pronounced their vows on 8 August at an open-air Mass
under the, palm trees of the Blessed James Laval novitiate in
Dorado. The newly professed scholastics, whose training Included
a five-week stay in Guadeloupe for formation in internationality,
will begin their theology course at the Dominican house of studies
in Bayamon .
Three other young Puerto Ricans have just begun their
novitiate, and three more students have been accepted for the
pre-novitiate course at the Seminario Misionero del Espiritu Santo,
They attend
Bayamon, bringing the enrolment there to 10.
classes at the Universidad Central in Bayamon.
The first profession ceremony was a fitting climax to the
celebrations marking 50 years of Splritan presence in Puerto Rico.
These began on 15 Jan. with a televised Mass in Arecibo cathedral
con celebrated by 5 Bishops and 70 priests, and ended on Pentecost
Sunday, 7 June, with an outdoor Mass at the District House,
Dorado, concelebrated by Cardinal Aponte and 10 priests, and
attended by some 700 people . There was a special Mass and
'fiesta' in a Spiritan parish each month from January to June.
Of the 68 Spiritans who have worked in Puerto Rico in the past
50 years, 24 are still working there.

Jubllarians
65 Years of Priesthood:
6 Nov.: Fr. Vincent G. KMIECINSKI (USA/E).
50 Years of Profession:
17 Nov.: Brs. Mansuetus BROODBAKKER, Liborius HOEKSTRA,
Theodorus KWAKMAN, Serenus VAN LEEUWEN
(Holland).
8 Dec.: Brs. Evariste GERARD, Wilfrid MENTELE (France).

Our Dead
16 May
20 May
20 May
20 May
21 May
24 May
27 May :
10 June:
16 June :
21 June:
25 June :
3 July
5 July
6 July
11 July
13 July
16 July
18 July
29 July :
10 Aug. :
13 Aug. :
16 Aug. :
27 Aug. :

Fr. John CAHILL (Ireland), 75.
Br. Monulphus VAN HALEM (Holl.and), 70.
Fr. Porfirio Duarte LOURENCO (Angola), 54.
Br. Hadumar KOCH (Germany), 79.
Br. Jacobus (Servus) VERDIJK (Holland), 60.
Fr. Franc;:ois L_E BRAS (France), 79.
Fr. Jean BOLATRE (France), 79.
Fr. James O'NEILL (Ireland), 70.
Fr. Joseph HORGAN (Ireland), 89.
Fr. Patrick KINNERK (Ireland/Lg. Island), 66.
Fr. Mattheus GEURTS (Holland), 71.
Fr. Marc AUBRY (Switzerland), 72.
Fr. Joseph KAPFER (France), 82.
Fr. Cornelius VAN ZIJL (Holland), 68.
Abp. Jean-Jerome ADAM (Gabon), 77.
Fr. James MILLER (Ireland), 75.
Fr. Innocent EGBE (Nigeria East), 29.
Fr. Franc;:ois LE POCREAU (France), 71.
Fr. Fernand TALABARDON (France), 69.
·Fr. Patrick F. SMYTH (Ireland), 73.
Fr. Leonardus VAN DEN NIEUWENHOF (Holland), 59.
Fr. Georges MUNSCH (France), 74.
Fr. Austin FENNESSEY (Trinidad), 77.
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